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Monday of the first week of Advent

The Message of Isaial

Vincent Rvan

During the four weeks of Advent the prophet Isaiah is read.
This is rightly so, since he is the greatest of the mestanic
prophets. laiah is a man of great vision and deep religiom
conviction; these he combines with great power of poetic
expresion, Zealous for the honour of God, he is filled with
indignaton when God's law is disobeyed, He is not afraid
to castigate his people for their mfidelity. There are warn-
ings and reproaches as well as words of comfort and good
tidings, There are oracles agamst the nations and diatribes
against the people. But underneath all of these there is a
decp current of hope and of joy. Isaiah describes in memor-
able imagery the peace and security of the messianic age.
He looks beyond the afflicuons of the present to an e of
universal peace. This new age will be inaugurated by a
Messiah, himself gentle and wise. All the scantered children
of Israel will return from exile. Mount Zion, the Temple,
will become the spiritual centre not only of Israel but of
the whole world, The restoration of the Jewish people is
but a prelude to the restoration of all humankind. Gods
plan of salvation does not exclude any race or nation.

Isatah wrote during the second half of the eighth century
BCE at a time of great national crisis during the Assyrian
invasions of Palestine. The complete Book of latah s an
anthology of poems composed chiefly by the great prophet,
but also by disciples, some of whom came many vears after
mmself. The ministry of Isaah may be divided into three
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periods, covering the retgns of Jotham (742-733). Ahaz (735-
715). and Hezekiah (715-687). To the fist period belong, for
the maost part, the carly oracles (lsaah 1-5) which exposed
the moral breakdown of Judah and its capital, Jerualem.
With the accession of Ahaz, the prophet became adviser to
the king. whose throne was threatened by the Svro-
Ephraimite coalition. Riejecting the plea of Laiah for faith
and courage, the weak Ahaz turned to Assyria for help.
From this period came the majority of messianic oracles
found in the section of Immanuel prophecies (lsaizh f-12).
Hezckiah succeeded his father and undertook a religious
reform which lsaiah undoubtedly supported. But the old
intrigues began again, and the king was soon won over to
the pro-Egyptian party. lsaiah denounced this ‘covenant
with death’ and again sumunoned Judah to faith in Yahweh
as her only hope.

It was the role of the prophet to lift the spirin of his
people, to show the providence of God at work cven in the
muidst of disaster. Assyria acted quickly and her armw, after
ravaging Judah, laid siege to Jerusalem. ‘] shut up Hezckiah
like a bird in his cage.’ boasts the famous inscription of
Sennacherib, ButYahweh delivered the city, as lsaiah had
promised: God is the Lord of history, and Assyria but an
instrument in his hands. For, if the Lord punishes, he abo
heals, “When the Lord has given you the bread of suffering
and the warer of distress, he who is your teacher will hade
no longer, and you will see your teacher with your eves”

From Advent to Epipluny, Veritas Poblications 1982, Used by kand
permission of the publisher,



Tuesday of the first week of Advent

The Liturgical Year

Adrian Nocent

If we are to understand the liturgy. we must take as our
starting point the mcarnation of the Word and the larer
coming of the Spirit. Until the Word became incarnare, our
experience of God was of a philosophical kind: a praverful
reflection, an intellectual and psychological approach ro
God, with the more or less profound effects this nught have
on the person’ private and social behaviour, The Hebrew
Testament, in its steadfast monotheism, shows the begin-
nings of 2 mediation through signs, for example, the sign of
fire, which indicates the presence of the Lord.

With the incarnation, however, the manner in which
we come into saving contact with God is radically changed,
and the flesh becomes the instrument of salvation. As soon
as we say ‘incarnation’ we are bound to tke past, present,
and future into account.

The Past: Christ focuses upon his own person all the
expectations and the whole nvpology of the Hebrew
Testament, Christ who is born according to the flesh repre-
sents the fulfillment of the Hebrew Testament types, which
are neither umple prophecies nor smple examples, but the
starting points of events that are fulfilled 1 Christ and
continue to be fulfilled in the church.

The Present; Through signs, we are in contact with
Christ who continues to be present. Our experience of
God i a sacramental experience. It is an experience that is,
s to speak, materialist, bemg both our own and intrinsscally
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bound up with the incarnation. Only because the body of
Chrst 15 glorified 15 it possible for us to enter into contact,
here and now, with all his mysteries, The celebration of
Christmas i not a simple remembering: rather, it actualises
for us the whole mystery of the incarnation, The expectation
that characterises Advent i a genuine, not a simulated,
expectation of what Christmas makes real.

The Future: In our hiturgeal experience of God we are
always constructing a future, We are not simply being drawn
towards a future; we are building it together wath Christ,
who is present through us. The entire world has the task of
reconstructing itself in view of a future undl God's plan is
perfectly fulfilled and Christ comes to gather in the mature
truit of his entire work of paschal reconciliation.

From The Litungical Year: Advent, Christmas, Epiphany, Collegeville,
MN:The Liturgical Press, 1977, Used by kind permission of the
publsher.



I8

Wednesday of the first week of Advemt

The Churcls Year
Odo Casel

When the church speaks of a "year’ or as the ancients did of
a yearly cycle (anni drulus) they meant something quite
different from our meaning today. The circle is the opposite
of all development: as something completely round it is the
symbol of eternity, of God.

In the circle there is no before or after, no greater or
less: it contains the highest point of likeness and oneness,
The circle is an image of life but of life without develop-
ment, without growth: of eternal life and fullness (Pleroma).
Circle and sphere are the sensible images of eternal perfection.
The sacred course of the liturgy speaks of eternity not of
nature, which comes. blooms, puts forth its fruit, then fades
and dies. There is no dving in the church year, only life.

Nature has a shadowy eternity in her capacity to come
back to life after fading and sinking away; but death always
comes agaim; how short the bloom is, how long the dyving
and the death, There is no winter in the church’s year: if it
starts up again, circle forming on circle, this constant reurn
is to suggest the divine quality of the mystery. St Ambrose
in one of his moming hymns calls Christ, "the true day
which shines on day, the true Sun which casts everlsang
splendour’, Christ is therefore ‘the day which is splendid
with the light that knows no evening,” Christ is also the
true vear, whilst the world's day is ending: Christ is Lord of
all the seasoms. This s not so because he perpetually renews
himself, like natural light, but because he is light and life
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without winter, darkness or decline. In the church year on

carth he gives us a mysucal reflection of his own everlasting
day with God,

From The Mystery of Chrisrian Wonlip, Darton, Longman and Todd
1962. Used by kind pernision of the publisher,
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Thursday of the first week of Advent

The Mysteries of Christ
Odo Casel

The mysteries of Christ have 2 two-sided character. In
themselves they are divine, yet thev mirror temporal action.
We live the Lord's year in this world where we experience
barth, growth, maturity, suffering and death. His resurrection
and ascent to the Father's nght hand truly take us acros
into the kingdom of God. The church year conmins so
much of the Lord’s earthly life thar since the end of the late
middle ages it has been taken as a spirtual partcipanion and
contemplanon of that life.

Would this sall be a mystery? It would be 3 moral sharing
in the life and fechng of Jesus, but no mystical oneness with
the Christ the Kyrios in the order of being, not the oneness
which, acconding to is teaching and that of his apostles, is
the aim and meaning of Chrisnan life. If that life has s role in
the church’s year, then the vear must have another meaning.

It 15 not that common life and consciousness with
Christ are excluded; the church reads to us from the gospels
for us to consider, weigh and imitate. But because she
knows that our own thinking can never lead to the heart of
God, that our prayer lacks wings to take it up unless it is
carried by God'’s Spirm, she plunges all the moral meamings
into this Spiric,

Christ comes to us in two ways which are really only
one. There 15 a Christ of history and a Christ of faith: but
the two are one: it would be dangerous to regard only the
one or the other. Jesus, a man living in ame, could not
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redeem us; the Christ we see in the mysteries alone would
maove in a breathless air, Qur redemption rests upon the fact
that God has really appeared in the flesh and that this man
1 the Son of God and Kyrios, glorified at the Father’s nght
hand. He became Kyrios, pneuma, He is the same Lord who
walked unnoticed and persecuted through the felds of
Palestine, ending his life like a criminal on the cross; now
he rules the world as King and the church is his bride. All
his hife, beginning in the Virgin’s womb, is the great mystery
of walvation, hidden from eternity in God and now revealed
in the ealesia,

From The Mystery of Christian Worship, 1962, Darton, Longman &
Todd. Used by kind permission of the publither.
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Friday of the first week of Advent
The Presence of the Lord

Adrian Nocent

The special nature of the liturgical vear is that the Lord
himself presides over it and that he celebrates his mysteries
with the church for the glory of the Father. The highest
form of his presence s the real presence in the Eucharist,
and it 1s the source and summit of all hiturgical celebranion
because it is the presence of the paschal mystery. On the
other hand, each Eucharistic celebration, while having the
paschal mystery as 1ts basis and background, derives its
particular features and colouring from the celebration of
the liturgy of the word. The Eucharistic celebration on
Christmas is different from, as well as the same as, the
Eucharistic celebranion of the day when the Pentecostal
Sparit was sent, The celebration of the word gives each
Eucharistic celebration 1ts special colouring.

The Bible, by itself a dead book, becomes alive and actual
when it is proclaimed in the liturgical assembly. There is
more than one *real’ presence and we must not exclude all
presences but the Eucharistic one. Pope Paul V1 writes that
‘this presence of Christ in the Eucharist is called “real” not
to exclude the idea that others are “real” too, but rather o
indicate presence par excellence” According to Pope Paul VI,
there are several modes of real presence. What distinguishes
them is not the realness of the presence but the mode of it;
this diversifies them and gives them each its own ‘level’.

The important thing is that the presence of the Lord in
the proclamation of the Word 15 not analogical and figuratve,
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as when someone reads the work of a poct and entitles the
reading: “The Abiding Presence of ..." In the proclamation
of the Word there is a real, active presence of the Lord. Ths
nonon is stll unfamiliar and has not become part of the
mstinctive habits of mind of our contemporaries, whose
attention is still focused exchmsively on the real Eucharistic
presence.

From The Litugical Year: Advent, Christmas, Epiplany, Collegeville,
MN:The Lirgical Press, 1977. Used by kind permission of the
publisher.
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Saturday of the first week of Advent

To Believe
Karl Barth

Zechariah was mute because he did not believe the angel,
We are like Zechariah in the sanctuary. ‘Gabriel who stands
before God, spoke to him. This angel stands before God,
but sometimes, in the sancruary, he also stands before us. He
speaks with God, but he also speaks with us.

The living word of God is available to us. It 15 2 wond
that, in contrast to all human words, 1s clear, intelligible and
unambrguous, Yes, this inward word of God, which God
speaks to us by means of hus angels, contains precisely that
which so moves and unsetcles us.

God spoke to Zechariah of something quite grand — a
coming great decision and rming of all things, of the
approaching better age at hand, of the Saviour, and of his
herald, whose father he himself would become.

Even if we have never seen angels standing *on the right
of the mncense altar, the fire of God can actually burn us,
the earthquake of God can shake vs, God's flood can rush
around us, his storm can seize us.

Believing 15 not something as special and difficult or
even unnatural as we often suppose. Beheving means that
what we histen to, we listen 1o a5 God's speech. What mowves
us 1 1ot just our own concern, but God's concern,

S0 now here we stand, stmultaneously deaf and mute
like Zechanah. In spite of his unbehef, he was sull a herald
of Advent, one who waited for God. Otherwise the angel
would not have spoken to him. Nor would he have
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become the father of John the Bapust. When everything
came to pass which he could not believe and could not
express, then he was suddenly able to believe and to speak.
For God does not stand still whenever we come 1o a stand-
still, but precedes us with his deeds and only waits so that
we can follow. And so we will accept — even with all that
we cannot say, and with all that we have not yet heard —
that we are also heralds of Advent. We will finally believe,
and then we will also hear.

From ‘Lucas 1:5-23" in Predigten, 1917, pp 423-431. Theologischer
Verlag, Ziirich, 1999, ts Robert J. Sherman in Wich for the Light:
Recadivgs for Advent and Christonas, Orbis Books, Maryknoll, New





